
PART II.

DUBIOUS OR SPURIOUS WRITINGS,

A SECTIONAL CONFESSION OF FAITH.1

(Edited in Latin by Gerardus Vossius, Opp. Greg. Thaum., Paris 1662,

in fol.
; given in Greek from the Codex Vatieanus by Cardinal Mai,

Script. Vet. vii. p. 170.)

OST hostile and alien to the apostolic confession

are those who speak of the Son as assumed to

Himself by the Father out of nothing, and

from an emanational origin (ot TOP Tiov eff OVK

OVTWV KCU d7TOo-Te\\o/j,evr)$ a/^% elvcu, eTritcrriTov \eyovres
ra&amp;gt; Harpi) ; and those who hold the same sentiments with

respect to the Holy Spirit ;
those who say that the Son is

constituted divine by gift and grace, and that the Holy

Spirit is made holy ; those who regard the name of the Son
as one common to servants, and assert that thus He is the first

born of the creature, as becoming, like the creature, existent

out of non-existence, and as being first made, and who refuse to

1 Vossius has the following argument : This is a second Confession of

Faith, and one widely different from the former, which this great Gregory
of ours received by revelation. This seems, however, to be designated
an txdiaig rqs Kara, [tspo; iriffrsa;, either because it records and expounds
the matters of the faith only in part, or because the Creed is explained
in it Ijy parts. The Jesuit theologian Franc. Torrensis (the interpreter
and scholiast of this s^&sot;) has, however, rendered the phrase q K&TX.

pho; -r/oT/f, by the Latin fides non univcrsa scd in parte. And here we
have a fides non universa sed in parte, according to him, a creed not of

all the dogmas of the church, but only of some, in opposition to the

heretics who deny them.
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admit that He is the only-begotten Son, the only One that

the Father has, and that He has given Himself to be reckoned

in the number of mortals, and is thus reckoned first-born
;

those who circumscribe the generation of the Son by the

Father with a measured interval after the fashion of man,
and refuse to acknowledge that the aeon of the Begetter and

that of the Begotten are without beginning ; those who in

troduce three separate and diverse systems of divine worship

(afcowcovrjTovs xal %eva$ elcrd^ovre^ Xarpeia?), whereas there

is but one form of legitimate service which we have received

of old from the law and the prophets, and which has been

confirmed by the Lord and preached by the apostles. Nor
less alienated from the true confession are those who hold

not the doctrine of the Trinity according to truth, as a relation

consisting of three persons, but impiously conceive it as im

plying a triple being in a unity (Monad), formed in the way
of synthesis (ev ftovdSi, TO rpiifKovv acre/Sco? Kara avvBecriv)^

and think that the Son is the wisdom in God, in the same

manner as the human wisdom subsists in man whereby the man
is wise, and represent the Word as being simply like the word

which we utter or conceive, without any hypostasis whatever.

II. But the church s confession, and the creed that brings
salvation to the world, is that which deals with the incarna

tion of the Word, and bears that He gave Himself over to

the flesh of man which He acquired of Mary, while yet He
conserved His own identity, and sustained no divine trans

position or mutation, but was brought into conjunction with

the flesh after the similitude of man ; so that the flesh was

made one with the divinity, the divinity having assumed the

capacity of receiving the flesh in the fulfilling of the mystery.
And after the dissolution of death there remained to the holy
flesh a perpetual impassibility and a changeless immortality,
man s original glory being taken up into it again by the power
of the divinity, and being ministered then to all men by the

appropriation of faith (Iv rjj T?}? Trlcrreco^ ol/ceicoo-ei,).

III. If, then, there are any here, too, who falsify the holy



A SECTIONAL CONFESSION OF FAITH. 83

faith, either by attributing to the divinity as its own what

belongs to the humanity progressions (Tr/oo/eoTra?), and

passions, and a glory coming with accession (&6f;av rrjv

7ri,&amp;lt;yivoiJievi]v)
or by separating from the divinity the pro

gressive and passible body, as if it subsisted of itself apart,

these persons also are outside the confession of the church

and of salvation. No one, therefore, can know God unless

he apprehends the Son ;
for the Son is the wisdom by whose

instrumentality all things have been created ; and these

created objects declare this wisdom, and God is recognised

in the wisdom. But the wisdom of God is not anything
similar to the wisdom which man possesses, but it is the per

fect wisdom which proceeds from the perfect God, and abides

for ever, not like the thought of man, which passes from him

in the word that is spoken and (straightway) ceases to be.

Wherefore it is not wisdom only, but also God; nor is it Word

only, but also Son. And whether, then, one discerns God

through creation, or is taught to know Him by the holy Scrip

tures, it is impossible either to apprehend Him or to learn

of Him apart from His wisdom. And he who calls upon
God rightly, calls on Him, through the Son; and he who

approaches Him in a true fellowship, comes to Him through
Christ. Moreover, the Son Himself cannot be approached

apart from the Spirit. For the Spirit is both the life and

the holy formation of all things (fjubpfywcns TWV okwv) ; and

God sending forth this Spirit through the Son makes the

creature (rrjv KT[CTIV) like Himself.

IV. One therefore is God the Father, one the Word, one the

Spirit, the life, the sanctification of all. And neither is there

another God as Father (ovre @eo? ereyoo? &&amp;gt;? Harr]p\ nor is

there another Son as Word of God, nor is there another Spirit
as quickening and sanctifying. Further, although the saints

are called both gods, and sons, and spirits, they are neither

filled with the Spirit, nor are made like the Son and God.
And if, then, any one makes this affirmation, that the Son is

God, simply as being Himself filled with divinity, and not as

being generated of divinity, he has belied the Word, he has
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belied the Wisdom, he has lost the knowledge of God ; he has

fallen away into the worship of the creature, he has taken up
the impiety of the Greeks, to that he has gone back ; and he

has become a follower of the unbelief of the Jews, who, sup

posing the Word of God to be but a human son, have refused

to accept Him as God, and have declined to acknowledge
Him as the Son of God. But it is impious to think of the

Word of God as merely human, and to think of the works

which are done by Him as abiding, while He abides not

Himself. And if any one says that the Christ works all

things only as commanded by the Word, he will both make
the Word of God idle (dpyov), and will change the Lord s

order into servitude. For the slave is one altogether under

command, and the created is not competent to create ; for

to suppose that what is itself created may in like manner

create other things, would imply that it has ceased to be like

the creature.
1

V. Again, when one speaks of the Holy Spirit as an

object made holy (i}^ia&amp;lt;jyukvQv 9roti?/Lta),
he will no longer be

able to apprehend all things as being sanctified in (the)

Spirit. For he who has sanctified one, sanctifies all things.

That man, consequently, belies the fountain of sanctification,

the Holy Spirit, who denudes Him of the power of sanctifying,

and he will thus be precluded from numbering Him with

the Father and the Son ; he makes nought, too, of the holy

(ordinance of) baptism, and will no more be able to ac

knowledge the holy and august Trinity (Trias). For either

we must apprehend the perfect Trinity in its natural and

genuine glory, or we shall be under the necessity of speaking
no more of a Trinity, but only of a Unity (Monas) ;

or else,

not numbering (avvapiOfjielv) created objects with the Creator,

nor the creatures with the Lord of all, we must also not num
ber what is sanctified with what sanctifies ;

even as no object

that is made can be numbered with the Trinity, but in the

1 This seems the idea in the sentence, ov yxp l^taaff^^asrxi ru

OiVTO KXT OV^ivot TjOOTTOV, &amp;lt;V &&amp;gt; VK tXlVOV SXTlffTCU, OVTU X0tl XVTO KTlfftJ



A SECTIONAL CONFESSION OF FAITH. 85

name of the Holy Trinity baptism and invocation and worship
are administered. For if there are three several glories,
there must also be three several forms of cultus with those
who impiously worship the creature ; for if there is a distinc

tion in the nature of the objects worshipped, there ought
to be also with these men a distinction in the nature of the

worship offered. What is recent (ra irpoaQara) surely is not
to be worshipped along with what is eternal ; for the recent

comprehends all that has had a beginning, while mighty and
measureless is He who is before the ages. He, therefore,
who supposes some beginning of times in the life of the Son
and of the Holy Spirit, therewith also cuts off any possibility
of numbering the Son and the Spirit with the Father. For
as we acknowledge the glory to be one, so ought we also to

acknowledge the substance in the Godhead to be one, and
one also the eternity of the Trinity.

VI. Moreover, the capital element of our salvation is the
incarnation of the Word. We believe, therefore, that it was
without any change in the Divinity that the incarnation of the
Word took place with a view to the renewal of humanity. For
there took place neither mutation nor

transposition, nor any
circumscription in will (Trepucteurpb? ev

vevfiari), as regards
the holy energy (Svva/uv) of God

; but while that remained
in itself the same, it also effected the work of the incarnation
with a view to the salvation of the world : and the Word of

God, living (irdKirevad^vo^) on earth after man s fashion,
maintained likewise in all the divine presence, fulfilling all

things, and being united
(ffvyKe/cpafievo^) properly and indi

vidually with flesh ; and while the sensibilities proper to the
flesh were there, the (divine) energy maintained the impas
sibility proper to itself. Impious, Therefore, is the man who
introduces the

passibility (TO Tratfo?) into the energy. For
the Lord of glory appeared in fashion as a man when He
undertook the oeconomy

1

upon the earth; and Pie fulfilled
the law for men by His deeds, and by His

sufferings He did
!
Meaning here the whole work and business of the incarnation and

the redemption through the flesh. MIGNE.
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away with man s sufferings, and by His death He abolished

death, and by His resurrection He brought life to light ;

and now we look for His appearing from heaven in glory
for the life and judgment of all, when the resurrection of

the dead shall take place, to the end that recompense may be

made to all according to their desert.

VII. But some treat the Holy Trinity (Trias) in an awful

manner, when they confidently assert that there are not three

persons, and introduce (the idea of) a person devoid of sub

sistence (avvTroaTdTov). Wherefore we clear ourselves of

Sabellius, who says that the Father and the Son are the same.

For he holds that the Father is He who speaks, and that

the Son is the Word that abides in the Father, and becomes

manifest at the time of the creation
(SrjfjLiovpyia&amp;lt;i) 9

and there

after reverts to God on the fulfilling of all things. Theo o
same affirmation he makes also of the Spirit. W^e forswear

this, because we believe that three persons namely, Father
?

Son, and Holy Spirit are declared to possess the one God
head : for the one divinity showing itself forth according
to nature in the Trinity (^ucrt/cw? ev TpidSi, {jLaprvpov/jLewrj)

establishes the oneness of the nature
; and thus there is a

(divinity that is the) property of the Father, according to

the word,
&quot; There is one God the Father;&quot; and there is a

divinity hereditary (Trarpwov) in the Son, as it is written.,

&quot;The Word was God;&quot; and there is a divinity present

according to nature in the Spirit to wit, what subsists as

the Spirit of God according to Paul s statement,
&quot; Ye are

the temple of God, and the Spirit of God dwelleth in
you.&quot;

VIII. Now the person in each declares the independent

being and subsistence (TO elvai aino KOI vfacrrdvai, ST/XO?).

But divinity is the property of the Father ; and whenever the

divinity of these three is spoken of as one, testimony is borne

that the property
4 of the Father belongs also to the Son and

1 1 Cor. viii. 6.
2 John i. 1.

3 1 Cor. iii. 6.

4
By the /B/o-njra rov Harpo? is meant here the divinity belonging to

the Father. MIGISE.
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the Spirit : wherefore, if the divinity may be spoken of as one

in three persons, the trinity is established, and the unity is not

dissevered
;
and the oneness which is naturally the Father s is

also acknowledged to be the Son s and the Spirit s. If one,

however, speaks of one person as he may speak of one divinity,

it cannot be that the two in the one are as one (OVK ecrrtv o&amp;gt;?

ev ra Svo ev TO&amp;gt; evL). For Paul addresses the Father as one

in respect of divinity, and speaks of the Son as one in respect

of lordship :
&quot; There is one God the Father, of whom are all

things, and we for Him ; and one Lord Jesus Christ, by whom
are all things, and we by Him.&quot; Wherefore if there is one

God, and one Lord, and at the same time one person as one

divinity in one lordship (/ca$ o OeoTtis fjuas KvpiOTijTos), how
can credit be given to (this distinction in) the words of whom
and by whom, as has been said before ? We speak, accord

ingly, not as if we separated the lordship from the divinity,

nor as estranging the one from the other, but as unifying
them in the way warranted by actual fact and truth ; and

we call the Son God with the property of the Father (TOJ

ISiw/jiaTi, TOV Uar/oo?), as being His image and offspring;
and we call the Father Lord, addressing Him by the name of

the One Lord, as being His Origin and Begetter.

IX. The same position we hold respecting the Spirit, who
has that unity with the Son which the Son has with the

Father. Wherefore let the hypostasis of the Father be

discriminated by the appellation of God; but let not the

Son be cut off from this appellation, for He is of God.

Again, let the person of the Son also be discriminated by
the appellation of Lord ; only let not God be dissociated

from that, for He is Lord as being the Father of the Lord.

And as it is proper to the Son to exercise lordship, for He
it is that made (all things) by Himself, and now rules the

things that were made, while at the same time the Father

has a prior possession of that property, inasmuch as He is

the Father of Him who is Lord ; so .we speak of the Trinity
as One God, and yet not as if we made the one by a synthesis

1 1 Cor. viii. 6.
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of three : for the subsistence that is constituted by synthesis is

something altogether partitive and imperfect (/^epo? yap airav

areXe? TO avvOeo-ews vfyicndp.evov). But just as the designa
tion Father is the expression of originality and generation,
so the designation Son is the expression of the image and

offspring of the Father. Hence, if one were to ask how there

is but One God, if there is also a God of God, we would

reply that that is a term proper to the idea of original causa

tion (ttp%^9), so far as the Father is the one First Cause

(ap^i]}. And if one were also to put the question, how there

is but One Lord, if the Father also is Lord, we miijlit answer
* O

that again by saying that He is so in so far as He is the Father

of the Lord ; and this difficulty shall meet us no longer.

X. And again, if the impious say, How will there not be

three Gods and three Persons, on the supposition that they
have one and the same divinity? we shall reply: Just

because God is the Cause and Father of the Son ;
and this

Son is the image and offspring of the Father, and not His

brother
;
and the Spirit in like manner is the Spirit of God,

as it is written,
&quot; God is a

Spirit.&quot;
And in earlier times

we have this declaration from the prophet David :
&quot;

By the

word of the Lord were the heavens stablished, and all the

power of them by the breath (spirit) of His mouth.&quot;
2

And in the beginning of the book of the creation (Kooy^o-

Trouas) it is written thus :
&quot; And the Spirit of God moved

upon the face of the waters.&quot;
8 And Paul in his Epistle to

the Romans says :
&quot; But ye are not in the flesh, but in the

Spirit, if so be that the Spirit of God dwell in
you.&quot;

And

again he says :
&quot; But if the Spirit of Him that raised up

Jesus from the dead dwell in you, He that raised up Christ

from the dead shall also quicken your mortal bodies by His

Spirit that dwelleth in
you.&quot;

5 And again :
&quot; As many as are

led by the Spirit of God, they are the sons of God. For ye
have not received the spirit of bondage again to fear ;

but

ye have received the Spirit of adoption, whereby we cry,

1 John iv. 24. 2 Ps. xxxiii. 6. 3 Gen. i. 2.

4 Rom. viii. 0. 6 Rom. viii. 11.
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Abba, Father.&quot; And again :

&quot; I say the truth in Christ, I

lie not, my conscience also bearing me witness in the Holy
Ghost.&quot; And again :

&quot; Now the God of hope fill you with

all joy and peace in believing, that ye may abound in hope,

by the power of the Holy Ghost.&quot;
3

XI. And again, writing to those same Romans, lie says :

&quot; But I have written the more boldly unto you in some sort,

as putting you in mind, because of the grace that is given to

me of God, that I should be the minister of Jesus Christ to the

Gentiles, ministering the gospel of God, that the offering up
of the Gentiles might be acceptable, being sanctified by the

Holy Ghost. I have therefore whereof I may glory through
Jesus Christ in those things which pertain to God. For I

dare not to speak of any of those things which Christ hath

not wrought by me, to make the Gentiles obedient, by word
and deed, through mighty signs and wonders, by the power
of the Holy Spirit.&quot;

And again :
&quot; Now I beseech you,

brethren, for our Lord Jesus Christ s sake, and by the love

of the
Spirit.&quot;

And these things, indeed, are written in the

Epistle to the Romans.

XII. Again, in the Epistle to the Corinthians he says :

&quot; For my speech and my preaching was not in the enticing
words of man s wisdom, but in demonstration of the Spirit
and of power; that your faith should not stand in the

wisdom of men, but in the power of God.&quot;
6 And again he

says :
&quot; As it is written, Eye hath not seen, nor ear heard,

neither have entered into the heart of man, the things whichO
God hath prepared for them that love Him. But God
hath revealed them unto us by His Spirit : for the Spirit
searcheth all things, yea, the deep things of God. For what
man knoweth the things of a man, save the spirit of man
which is in him ? Even so the things of God knoweth noo
man, but the Spirit of God.&quot; And again he says :

&quot; But

1 Rom. viii. 14, 15.
4 Rom. xv. 15-19.

1 Cor. ii. 9-11.

2 Rom. ix. 1.

5 Rom. xv. 30.

3 Rom. xv. 13.

6 1 Cor. ii. 4, 5.
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the natural man receiveth not the things of the Spirit of

God.&quot;
1

XIII. Seest thou that all through Scripture the Spirit is

preached, and yet nowhere named a creature ? And what

can the impious have to say if the Lord sends forth His dis

ciples to baptize in the name of the Father, and of the Son,
and of the Holy Spirit ?

2 Without contradiction, that implies
a communion and unity between them, according to which

there are neither three divinities nor (three) lordships ; but,

while there remain truly and certainly the three persons,
the real unity of the three must be acknowledged. And in

this way proper credit will be given to the sending and the

being sent
3

(in the Godhead), according to which the Father

hath sent forth the Son, and the Son in like manner sends

forth the Spirit. For one of the persons surely could not

(be said to) send Himself ; and one could not speak of the

Father as incarnate. For the articles of our faith will not

concur with the vicious tenets of the heresies ; and it is right
that our conceptions should follow the inspired and apostolic

doctrines, and not that our impotent fancies should coerce

the articles of our divine faith.

XIY. But if they say, How can there be three Persons,
and how but one Divinity ? we shall make this reply :

That there are indeed three persons, inasmuch as there is

one person of God the Father, and one of the Lord the

Son, and one of the Holy Spirit ; and yet that there is but

one divinity, inasmuch as the Son is the Image of God the

Father, who is One, that is, He is God of God ; and in

like manner the Spirit is called the Spirit of God, and that,

too, of nature according to the very substance (fyvaiK&s rear

avrrjv TTJV ovcriav\ and not according to simple participation
of God. And there is one substance (ovcrla) in the Trinity,

which does not subsist also in the case of objects that are

1 1 Cor. ii. 14.
3 The text is, wra yap (TO

,
x.x.ff o, etc.

2 Matt, xxviii. 19.

za TO 0XfOf
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made ; for there is not one substance in God and in the things

that are made, because none of these is in substance God. Nor,

indeed, is the Lord one of these according to substance, but

there is one Lord the Son, and one Holy Spirit ; and we speak

also of one Divinity, and one Lordship, and one Sanctity

in the Trinity ; because the Father is the Cause (apj(rj)
of

the Lord, having begotten Him eternally, and the Lord is

the Prototype (TrpcoTOTVjros) of the Spirit. For thus the

Father is Lord, and the Son also is God ; and of God it is

said that God is a
Spirit.&quot;

x

XV. We therefore acknowledge one true God, the one

First Cause, and one Son, very God of very God, possessing

of nature the Father s divinity, that is to say, being the

same in substance with the Father ;

2
and one Holy Spirit,

who by nature and in truth sanctifies all, and makes divine,

as being of the substance of God.3 Those who speak either

of the Son or of the Holy Spirit as a creature we anathe

matize. All other things we hold to be objects made, and

in subjection (SoOXa), created by God through the Son, (and)

sanctified in the Holy Spirit. Further, we acknowledge that

the Son of God was made a Son of man, having taken to

Himself the flesh from the Virgin Mary, not in name, but

in reality ;
and that He is both the perfect Son of God, and

the (perfect) Son of man, that the Person is but one, and

that there is one worship (Trpocr/cvvrja-iv) for the Word and

the flesh that He assumed. And we anathematize those who

constitute different worships, one for the divine and another

for the human, and who worship the man born of Mary as

though He were another than the God of God. For we

know that &quot; in the beginning was the Word, and the Word
was with God, and the Word was God.&quot; And we wor

ship Him who was made man on account of our salvation,

not indeed as made perfectly like in the like body (Icrov ev

1 John iv. 24.
2 Note the phrase here, afterwards formulated, dpeMWiov TU liocrpt.
3 KOtl QsOTTOtOli ZK TJJ OVfflX$ TOU
4 John i. 1.
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icrw
&amp;lt;yev6fj.evov

TCO crco/mTt), but as the Lord who has taken

to Himself the form of the servant. We acknowledge theo

passion of the Lord in the flesh, the resurrection in the

power of His divinity, the ascension to heaven, and His

glorious appearing when He comes for the judgment of the

living and the dead, and for the eternal life of the saints.

XVI. And since some have given us trouble by attempting
to subvert our faith in our Lord Jesus Christ, and by affirming
of Him that He was not God incarnated, but a man linked

with God ;
for this reason we present our confession on the

subject of the afore-mentioned matters of faith, and reject

the faithless dogmas opposed thereto. For God, having been

incarnated in the flesh of man, retains also His proper energy

pure, possessing a mind unsubjected by the natural (^TV^LKWV)
and fleshly affections, and holding the flesh and the fleshly

motions divinely and sinlessly, and not only unmastered by
the power of death, but even destroying death. And it is

the true God unincarnate that has appeared incarnate, the

perfect One with the genuine and divine perfection ; and in

Him there are not two persons. Nor do we affirm that there

are four to worship, viz. God and the Son of God, and man
and the Holy Spirit. Wherefore we also anathematize those

who show their impiety in this, and who thus give the man
a place in the divine doxology. For we hold that the Word
of God was made man on account of our salvation, in order

that we might receive the likeness of the heavenly, and be

made divine (6eo
rj7oi Y)6&iJiev) after the likeness of Him who

is the true Son of God by nature, and the Son of man accord

ing to the flesh, our Lord Jesus Christ.

XVII. We believe therefore in one God, that is, in one

First Cause, the God of the law and of the gospel, the just

and good ;
and in one Lord Jesus Christ, true God, that is,

Image of the true God, Maker of all things seen and unseen,O O
Son of God and only-begotten Offspring, and Eternal Word,

living and self-subsistent and active (evepyov), always being
with the Father ; and in one Holy Spirit ; and in the glo-
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rious advent of the Son of God, who of the Virgin Mary took

flesh, and endured sufferings and death in our stead, and

came to resurrection on the third day, and was taken up to

heaven
;
and in His glorious appearing yet to come ; and in

one holy church, the forgiveness of sins, the resurrection of

the flesh, and Ijfe eternal.

XVIII. We acknowledge that the Son and the Spirit are

consubstantial with the Father, and that the substance of

the Trinity is one, that
is,

that there is one divinity accord

ing to nature, the Father remaining unbegotten, and the Son

being begotten of the Father in a true generation, and not in

a formation by will (Troirjcret, e/c /JoiA^crea)?), and the Spirit

being sent forth eternally from the substance of the Father

through the Son, with power to sanctify the whole creation.

And we further acknowledge that the Word was made

flesh, and was manifested in the flesh-movement

received of a virgin, and did not simply energize in a man.

And those who have fellowship with men that reject the

consubstantiality as a doctrine foreign to the Scriptures, and

speak of any of the persons in the Trinity as created, and

separate that person from the one natural divinity, we hold

as aliens, and have fellowship with none such. There is one

God the Father, and there is only one divinity. But the Son
also is God, as being the true image of the one and only

divinity, according to generation and the nature which He
has from the Father. There is one Lord the Son ; but in

like manner there is the Spirit, who bears over (StairEJATTCOV)

the Son s lordship to the creature that is sanctified. The
Son sojourned in the world, having of the Virgin received

flesh, which He filled with the Holy Spirit for the sanctifi ca

tion of us all
; and having given up the flesh to death, He

destroyed death through the resurrection that had in view

the resurrection of us all
; and He ascended to heaven, exalt

ing and glorifying men in Himself
; and He comes the second

time to bring us again eternal life.

XIX. One is the Son, both before the incarnation and
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after the incarnation. The same (Son) is both man and

God, both these together as though one
; and the God the

Word is not one person, and the man Jesus another person,
but the same who subsisted as Son before was made one with

flesh by Mary, so constituting Himself a perfect, and holy,
and sinless man, and using that ceconomical position for the

renewal of mankind and the salvation of all the world. God
the Father, being Himself the perfect Person, has thus the

perfect Word begotten of Him truly, not as a word that is

spoken, nor yet again as a son by adoption, in the sense in

which angels and men are called sons of God, but as a Son
who is in nature God. And there is also the perfect Holy
Spirit supplied (%opr)&amp;lt;yovfjLevoT;)

of God through the Son to the

sons of adoption, living and life-giving, holy and imparting
holiness to those who partake of Him, not like an unsub

stantial breath (TTVOIJV) breathed into them by man, but as

the living Breath proceeding from God. Wherefore the

Trinity is to be adored, to be glorified, to be honoured, and

to be reverenced ; the Father being apprehended in the Son
even as the Son is of Him, and the Son being glorified in

the Father, inasmuch as He is of the Father, and being
manifested in the Holy Spirit to the sanctified.

XX. And that the holy Trinity is to be worshipped with

out either separation or alienation, is taught us by Paul, who

says in his Second Epistle to the Corinthians :
&quot; The grace of

our Lord Jesus Christ, and the love of God, and the com
munion of the Holy Ghost, be with you all.&quot; And again,

in that epistle he makes this explanation; &quot;Now He which

stablisheth us with you in Christ, and hath anointed us, is

God, who hath also sealed us, and given the earnest of the

Spirit in our hearts.&quot;
2 And still more clearly he writes thus

in the same epistle :
&quot; When Moses is read, the veil is upon

their heart. Nevertheless when it shall turn to the Lord, the

veil shall be taken away. Now the Lord is that Spirit ;
and

where the Spirit of the Lord is, there is liberty. But we all

with open face beholding as in a glass the glory of the Lord,
1 2 Cor. xiii. 13.

2 2 Cor. i. 21, 22.
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are changed into the same image, from glory to glory, even

as by the Spirit of the Lord.&quot;

XXI. And again Paul says :
(i That mortality might be

swallowed up of life. Now He that hath wrought us for the

selfsame thing is God, who also hath given unto us the

earnest of the
Spirit.&quot;

And again he says :
&quot;

Approving
ourselves as the ministers of God, in much patience, in afflic

tions, in
necessities,&quot; and so forth. Then he adds these

words :
6e

By kindness, by the Holy Ghost, by love unfeigned,

by the word of truth, by the power of God.&quot;
4 Behold here

again the saint has defined the holy Trinity, naming God,
and the Word, and the Holy Ghost. And again he says :

&quot; Know ye not that ye are the temple of God, and that the

Spirit of God dwelleth in you ? If any man defile the temple
of God, him shall God

destroy.&quot;
And again :

u But ye are

washed, but ye are justified in the name of our Lord Jesus,
and by the Spirit of our God.&quot;

6 And again :
&quot; What ! know

ye not that your bodies are the temple of the Holy Ghost

which is in you, which ye have of God?&quot;
7

&quot; And I think

also that I have the Spirit of God.&quot;
s

XXII. And again, speaking also of the children of Israel

as baptized in the cloud and in the sea, he says :
&quot; And they

all drank of the same spiritual drink: for they drank of

that spiritual Eock that followed them, and that Rock was

Christ.&quot; And again he says: &quot;Wherefore I give you to

understand, that no man speaking by the Spirit of God calleth

Jesus accursed : and that no man can say that Jesus is the

Lord, but by the Holy Ghost. Now there are diversities of

gifts, but the same Spirit. And there are differences of ad

ministrations, but the same Lord. And there are diversities

of operations, but it is the same God which worketh all in

all. But the manifestation of the Spirit is given to every
man to profit withal. For to one is given by the Spirit the

1 2 Cor. iii. 15-18. 2 2 Cor. v. 4, 5. 3 2 Cor. vi. 4.
4 2 Cor. vi. 6, 7. 5 1 Cor. iii. 16, 17. .

6 1 Cor. vi. 11.
7 1 Cor. vi. 19. 1 Cor. vii. 40. 9 1 Cor. x. 4.
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word of wisdom
;

to another the word of knowledge by
the same Spirit; to another faith by the same Spirit; to

another the gifts of healing by the same Spirit ;
to another

the working of miracles; to another prophecy; to another

discerning of spirits ;
to another divers kinds of tongues ; to

another the interpretation of tongues : but all these worketh

that one and the selfsame Spirit, dividing to every man

severally as He will. For as the body is one, and hath many
members, and all the members of that one body, being many,
are one body ;

so also is Christ. For by one Spirit are we
all baptized into one

body.&quot;
And again he says :

&quot; For

if he who comes preaches another Christ whom we have not

preached, or ye receive another spirit that ye have received

not, or another gospel which ye have not obtained, ye will

rightly be kept back&quot;
2

(/caXco? av

XXIII. Seest thou that the Spirit is inseparable from

the divinity? And no one with pious apprehensions could

fancy that He is a creature. Moreover, in the Epistle to the

Hebrews he writes again thus :
&quot; How shall we escape, if

we neglect so great salvation ; which at the first began to bb

spoken by the Lord, and was confirmed unto us by them that

heard Him ; God also bearing them witness, both with signs

and wonders, and with divers miracles, and gifts of the Holy
Ghost?&quot; And again he says in the same epistle :

&quot; Where

fore, as the Holy Ghost saith, To-day, if ye will hear His

voice, harden not your hearts, as in the provocation, in the

day of temptation in the wilderness ; when your fathers

tempted me, proved me, and saw my works forty years.

Wherefore I was grieved with that generation, and said,

They do always err in their heart ;
for (Stem) they have not

known my ways : as I sware in my wrath, that they should

not enter into my rest.&quot; And there, too, they ought to give

ear to Paul, for he by no means separates the Holy Spirit

from the divinity of the Father and the Son, but clearly sets

forth the discourse of the Holy Ghost as one from the person
1 1 Cor. xii. 3-13. 2

Referring perhaps to Gal. i. 8, 9.

3 Heb. ii. 3, 4.
4 Heb. iii. 7-11.
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of the Father, and thus as given expression to (elpypewjv) by

God, just as it has been represented in the before-mentioned

sayings. Wherefore the holy Trinity is believed to be one

God, in accordance with these testimonies of holy Scripture ;

albeit all through the inspired Scriptures numberless an

nouncements are supplied us, all confirmatory of the apostolic

and ecclesiastical faith.

A FEAGMENT OF THE SAME DECLARATION OF
FAITH, ACCOMPANIED BY GLOSSES.

(From the book against the Monopliysites by Leontius of Jerusalem,

in Mai, Script. Vet. vol. vii. p. 147.)

From Gregory Thaumaturgus, as they say, in his Sectional

Confession of Faith.

To maintain two natures ((frvaeis) in the one Christ, makes

a Tetrad of the Trinity, says he
;
for he expressed himself

thus :
&quot; And it is the true God, the unincarnate, that was

manifested in the flesh, perfect with the true and divine

perfection, not with two natures ; nor do we speak of wor

shipping four (persons), viz. God, and the Son of God, and

man, and the Holy Spirit.&quot; First, however, this passage is

misapprehended, and is of very doubtful import. Neverthe

less it bears that we should not speak of two persons in

Christ, lest, by thus acknowledging Him as God, and as in

the perfect divinity, and yet speaking of two persons, we
should make a Tetrad of the divine persons, counting that

of God the Father as one, and that of the Son of God as

one, and that of the man as one, and that of the Holy Spirit
as one. But, again, it bears also against recognising twoo

c_&amp;gt; O O
divine natures

(&amp;lt;u&amp;lt;ret9),
and rather for acknowledging Him

to be perfect God in one natural divine perfection, and not

in two
;
for his object is to show that He became incarnate

without change, and that He retains the divinity without

G
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duplication (aStTrXacrmo-Tft)?). Accordingly he says shortly:
&quot; And while the affections of the flesh spring, the energy

(Sum/us) retains the impassibility proper to it. He, there

fore, who introduces the (idea of) passion into the energy is

impious ; for it was the Lord of glory that appeared in human

form, having taken to Himself the human ceconomy.&quot;O v



FBAGMENT FEOM THE DISCOUESE OF

GKEGOBY THAMATURGUS ON THE TRINITY.

(Mai, Spicil. Rom. vol. iii. p. 696, from the Arabic Codex, 101.)

REGORY THAUMATURGUS, Bishop of Neo-

cassareia in Pontus,
1 near successor of the apostles,

in his discourse on the Trinity, speaks thus :

I see in all three essentials substance, genus,
name. We speak of man, servant, curator (curatorem),

man, by reason of substance ; servant, by reason of genus or

condition ; curator, by reason of denomination. We speak
also of Father, Son, and Holy Spirit : these, however, are

not names which have only supervened at some after period,

but they are subsistences. Again, the denomination of

man is not in actual fact a denomination, but a substance

common to men, and is the denomination proper to all men.

Moreover, names are such as these, Adam, Abraham, Isaac,

Jacob : these, I say, are names. But the Divine Persons are

names indeed : and the names are still the persons ; and the

persons then signify that which is and subsists, which is the

essence of God. The name also of the nature signifies sub

sistence ;

2
as if we should speak of the man. All (the persons)

are one nature, one essence, one will, and are called the Holy
Trinity ; and these also are names subsistent, one nature in

three persons, and one genus. But the person of the Son is

composite in its oneness (unita est) 9 being one made up of

two, that is, of divinity and humanity together, which two

1 The Arabic Codex reads falsely, Csesarese Cappadocise.
2
Or, the name signifies the subsistence of the nature Nomen quoque

natures, significat subsistentiam.

99
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constitute one. Yet the divinity does not consequently re

ceive any increment, but the Trinity remains as it was.

Nor does anything new befall the persons even or the names,
but these are eternal and without time. No one, however,
was sufficient to know these until the Son being made flesh

manifested them, saying :
&quot;

Father, I have manifested Thy
name to men

; glorify Thou me also, that they may know me
as Thy Son.&quot; And on the mount the Father spake, and

said,
&quot; This is my beloved Son.&quot; And the same sent His

Holy Spirit at the Jordan. And thus it was declared to us

that there is an Eternal Trinity in equal honour. Besides,

the generation of the Son by the Father is incomprehensible
and ineffable

;
and because it is spiritual, its investigation

becomes impracticable : for a spiritual object can neither be

understood nor traced by a corporeal object, for that is far

removed from human nature. We men know indeed the

generation proper to us, as also that of other objects ; but

a spiritual matter is above human condition, neither can it

in any manner be understood by the minds of men. Spiri

tual substance can neither perish nor be dissolved ; ours,

however, as is easy to understand, perishes and is dissolved.

How, indeed, could it be possible for man, who is limited

on six sides by east, west, south, north, deep, and sky
understand a matter which is above the skies, which is beneath

the deeps, which stretches beyond the north and south, and

which is present in every place, and fills all vacuity ? But

if, indeed, we were able to scrutinize spiritual substance, its

excellence truly would be undone. Let us consider what

is done in our body ; and, furthermore, let us see whether it

is in our. power to ascertain in what manner thoughts are

born of the heart, and words of the tongue, and the like.

Now, if we can by no means apprehend things that are done

in ourselves, how could it ever be that we should understand

the mystery of the uncreated Creator, which goes beyond every
mind ? Assuredly, if this mystery were one that could be

penetrated by man, the inspired John would by no means have

affirmed this: &quot;No man hath seen God at any time.&quot; He,
1 John xvii. 6. 2 Matt. iii. 17. 3 John i. 18.



ON THE TRINITY. 101

then, whom no man hath seen at any time, whom can we

reckon Him to resemble, so that thereby we should understand

His generation ? And we, indeed, without ambiguity appre
hend that our soul dwells in us in union with the body ; but

still, who has ever seen his own soul ? who has been able to

discern its conjunction with his body? This one thing is

all we know certainly, that there is a soul within us con

joined with the body. Thus, then, we reason and believe

that the Word is begotten by the Father, albeit we neither

possess nor know the clear rationale of the fact. The Word
Himself is before every creature eternal from the Eternal,

like spring from spring, and light from light. The vocable

Word, indeed, belongs to those three genera of words which

are named in Scripture, and which are not substantial,

namely, the word conceived (TO /car evvoiav), the word

uttered (Trpofyopiicov), and the word articulated (apdpiKov).
The word conceived^ certainly, is not substantial. The word

uttered, again, is that voice which the prophets hear from

God, or the prophetic speech itself; and even this is not

substantial. And, lastly, the word articulated is the speech
of man formed forth in air (aere efformatus)^ composed of

terms, which also is not substantial.
1 But the Word of

God is substantial, endowed with an exalted and enduring

nature, and is eternal with Himself, and is inseparable from

Him, and can never fall away, but shall remain in an ever

lasting union. This Word created heaven and earth, and

in Plim were all things made. He is the arm and the power
of God, never to be separated from the Father, in virtue of

an indivisible nature, and, together with the Father, He is

without beginning. This Word took our substance of the

Virgin Mary ; and in so far as He is spiritual indeed, He is

indivisibly equal with the Father; but in so far as He is

corporeal, He is in like manner inseparably equal with us.

And, again, in so far as He is spiritual, He supplies in the

same equality (cequiparat) the Holy Spirit, inseparably and

without limit. Neither were there two natures, but only one

1 On these terms, consult the Greek Fathers in Petavius, de Trin.

book vi.
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nature of the Holy Trinity before the incarnation of the Word,
the Son ;

and the nature of the Trinity remained one also

after the incarnation of the Son. But if any one, moreover,

believes that any increment has been given to the Trinity

by reason of the assumption of humanity by the Word, he

is an alien from us, and from the ministry of the catholic

and apostolic church. This is the perfect, holy, apostolic

faith of the holy God. Praise to the Holy Trinity for ever

through the ages of the ages ! Amen.




